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W

Dear readers, 

   e are delighted to introduce to you this year's Knowledge in Action: Karmapa

International Buddhist Society's Annual Report 2020/21.

In 2020, with the COVID-19 pandemic rapidly spreading across the world, the entire 

global society has been deeply affected. In addition to endangering public health, the 

economic and social disruption threatens both the immediate survival as well as the long  

term livelihood and well-being of billions.

In the following pages, we are sharing an overview of our yearly activities, an update 

concerning the recent changes in the KIBS Board, as well as a selection of auspicious 

teachings from our lineage masters. We are confident that the articles included herein are 

meaningful and will serve as an aid for all of us to become better human beings. Please 

enjoy and gain knowledge from our KIBS 2020 Annual Report magazine. 

Also, we would like to express our gratitude to everyone involved in making this 

magazine available: our heartfelt Thank You goes to the KIBS Administration team, the 

Private Office staff, Ven. Jigme Rinpoche's Secretarial staff, and the KIBI Library & 

Publication members.

May all of you progress along the meaningful path this year, leading towards the wisdom 

of Awakening.

The Editor 
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Respected teachers and administrative team of KIBS, 

 

Dear Dharma students and friends from all over the world, 

 
  

First of all, I would like to offer my prayers and good wishes for all of your wellbeing, and trust 
that you and your close ones are doing well. 

 
    

In 1990, His Eminence Kunzig Shamar Rinpoche inaugurated KIBI in Delhi, India, together with 
then President of the Republic of India, His Excellency Shri Ramaswamy Venkataraman. A 
milestone event, nine years after the passing of His Holiness the 16 th

 

Gyalwa Karmapa, that 
would mark the establishment of a curriculum for Buddhist studies for people from all over 
the world; a coming to fruition of a key element to make the Buddha’s teachings accessible in 
all its authenticity.

 
 

KIBI has been

 

blessed with some of the most qualified Khenpos and teachers. We owe it all to 
the joint efforts and dedication of late Topga Rinpoche, Khenpo Tsultrim Gyamtso Rinpoche, 
Khenpo Chodrak Tenphel Rinpoche and all the junior Khenpos, that the Buddha

 

Dharma has 
been successfully taught to students from all corners of the world for over 30 years.
The institute has been

 

mostly frequented by international students, predominantly from 
Europe. Among them, some became highly learned academics in Europe, specializing in 
Buddhist philosophy and Tibetology, serving

 

as University professors in various American and 
European institutes. Some others

 

are now directly involved in delivering high quality Buddhist 
teachings in more than 800 Karma Kagyu Buddhist centers worldwide (within the Dhagpo 
mandala, Diamond Way or Bodhi Path organizations). Other KIBI alumni focused on written 
translations and have published several books, contributing immensely towards strengthening 
the tools and resources to making the Buddhist teachings easily accessible in numerous 
languages. Notably, some of these

 

translators have garnered widespread appreciation for 
their works and are highly esteemed by both academics and practitioners worldwide.

 

After some years of

 

successful collaboration with Mewar University, KIBI is now able to offer a 
three-year program leading to a Diploma in Buddhist studies. This collaboration was made 
possible under the supervision of Venerable Professor Sempa Dorje, who was appointed as 
the Educational Director of KIBI in 2006. We owe it to the tireless efforts of Professor Sempa 
Dorje and his dedicated team for creating such a unique avenue for students to explore and 
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benefit from. Students from Sri Diwakar Buddhist Academy joined the academic curriculum and 
could  also obtain a University degree.  
 I would like to emphasize a particular point about KIBI; the institute offers a possibility to
combine

 
learning Buddhist philosophy and committing

 
to Buddhist practice. This combination 

differentiates KIBI from any regular university.

 
In order to bear its fruits, Buddhist practice must 

implement three

 

aspects: listening to the Buddhist teachings, reflecting on them, and 
familiarizing oneself with their meaning through meditation practice. Such a practice will not 
only result in becoming a well-rounded Buddhist practitioner, but more importantly, a well-
balanced and decent human being who is able to benefit oneself as well as others. This unique 
combination of academics, and spiritual nuance creates a pragmatic path for Buddhist 
practitioners in the modern age.

 
  

Finally, I would like to express my gratitude to all the teachers, students and staff members 
(former and current), who have greatly influenced, and continue to contribute, toward helping 
fulfill the 16th

 

Gyalwa Karmapa’s vision of creating a haven for people from all walks of life 
seeking to access and benefit from the teachings of the Buddha. May you be a source of 
inspiration for generations to come!

 
  

With my very best wishes and prayers for the continuation of the Institute, 

 
  
 
 
 

Jigme Rinpoche
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The purpose of Karmapa International Buddhist Society (KIBS) is to foster world peace and harmony and 

establish sentient beings in a state of happiness through education, culture, and charity projects. Under the 

compassionate guidance of our Chief Patron, His Holiness the 17th Gyalwa Karmapa Trinley Thaye Dorje, in 

the year 2020/21 KIBS has been able to fulfill its objectives to a great extent.

Dominated by the ongoing COVID-19 pandemic, this year has been anything but normal. In the light of the 

measures applied on national and international levels, to our deep regret KIBS's regular annual program had to 

be put on hold – neither the public or academic courses, nor the integral elements of our charitable work, such as 

visits to the associations for blind people which we regularly support, blanket distributions to the homeless etc., 

could take place.

However, great attempts were made to engage in activities in line with KIBS's aims and objectives, yet adjusted 

to the current conditions. Thus, the primary focus was placed on supporting efforts for overcoming the 

pandemic in all possible manners: On the outer level, directed at curing the immediate symptoms, financial 

contributions were made to the Prime Minister's Care Fund (PM Cares Fund) as well as the Chief Minister's Care 

Fund, while on the inner level, directed at removing the cause, KIBI's Sangha and staff engaged in numerous 

spiritual activities such as text recitations, pujas for removing obstacles and extensive personal practice.

It is my sincere hope that KIBS's projects may be continuously pursued in order to bring aid and benefit to as 

many people as possible – especially during such challenging times as the one we are presently experiencing.

In that regard, I would now like to take the opportunity to offer my gratitude to all individuals who have 

dedicated their time, energy and heart to fulfilling KIBS's aspirations. In particular, I would like to express my 

deepest appreciation to Khenpo Mriti and the late Mr. Sharad Saxena, both of whom have put tremendous efforts 

towards fulfilling the wishes of KIBS. While their departure leaves a gap impossible to fill, it is through each 

member's particular qualities, talents and unique energy that activities may continue to thrive dynamically. 

Therefore, it is my great pleasure to announce and warmly welcome our new KIBS board members – Prof. 

KIBS Report Summary
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Bhagwati Prasad, Prof. Sanjib Kumar Das and Ms. Anju Bhutia.We are looking forward to our shared efforts in 

realizing  KIBS's boundless objectives!

I strongly believe that KIBS and its staff and associates can make a significant contribution to building on the 

Buddha's timeless teaching, which has the power and wisdom to guide us even through the darkest of times. 

Rooted within our own mind, it is through our educational, cultural and charitable work that we are able to 

continuously further the growth and development of the Buddha Dharma for the betterment of society as well as 

the whole environment. This is even more true since we all possess the highest virtue, the wish-fulfilling jewel, 

which is none other than the ability to put others before our selves.

Thus, let us strive on – united in our aspiration and motivation for the limitless happiness of all beings, with 

courage,  joy and trust in the basic goodness of all.

Skarma Ishey Jungnes

General Secretary (KIBS)
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Karmapa International 
Buddhist Society Europe  e.V. 

(KIBS Europe e.V.)

thKIBS Europe e.V. is a non-profit association under the leadership of the 17  Gyalwa Karmapa Trinley Thaye 
Dorje and is based in Oldenburg, Germany. The society aims to promote inner wealth and peace by fostering 
Buddhist education, culture, and charity.
The yearly general member assembly of KIBS Europe was held on April 30, 2020. The focus of the activity of 
KIBS Europe e.V. has again been the support of KIBI and the related activities of Gyalwa Karmapa. Since 
KIBI's academic program had to be paused in 2020 due to the current COVID-19 pandemic, this year's support 
was limited to renovation expenses and logistic support for the acquisition of books and materials for the KIBI 
Shop. 

The new website of KIBS Europe, which focuses on the financial support of KIBI, is in progress. Our new 
website will allow targeted donations for specific tasks connected to the renovation and maintenance of KIBI, 
New Delhi. This can range from, for example, sponsoring a washing machine to a complete bathroom 
renovation. Our goal is to ensure maximum transparency in that potential donors can personally choose what 
they would like to sponsor. Furthermore, the sponsors will automatically receive donation receipts directly after 
payment.

If you would like to financially support the activities of KIBS and KIBS Europe e.V., we appreciate your 
donation! You are also very welcome to contribute with volunteer work for KIBS Europe e.V. as well as at KIBI, 
New Delhi.

Thank you for your support!

KIBS Europe e.V.
Bank: Volksbank Oldenburg eG
IBAN: DE 67 280 618 223 780 373 500
BIC: GENODEF1EDE
Website: www.kibseurope.org 

President Dr. Rolf Scheuermann
Vice President, Treasurer Sabine Schütz
Public Relations Dagmar Colombel
Member Audrey Desserrieres
Member Kharma Thilay Lama
Member Nina Teuber
Member K. Tsewang Gyurme

KIBS Europe (Committee members)

Contact: infoeurope@kibsociety.org 
Website: www.kibseurope.org
Facebook: https://www.facebook.com/KIBSocietyEurope 
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In Buddhism, one of the main aspects we need to 

familiarize ourselves with, on ever more subtle 

levels, is impermanence. Every single living being, 

to some extent, already has a certain understanding 

of how things are continuously changing in life. 

However, this year 2020/21 seems to have been an 

'Intensive Course on Applied Impermanence 

Studies' for the entire population of our planet, a 

lesson on how nothing can be taken for granted, how 

even some of the most 'normal', reliable factors of 

everyday life can stop functioning within a fraction 

of time. Just as in every corner of the world, at KIBI 

Library as well, the effects of the pandemic have 

been felt, albeit in the somewhat safe haven of a 

KIBI in lockdown. Various projects and routine 

activities had to be put on hold, and of course 

students could not be welcomed in our reading 

room. Nevertheless, we would like to offer an 

overview of our activities throughout the year, as 

fortunately there have been several positive 

developments.

First of all, contrary to expectations, throughout 

these past months KIBI Library continued to be used 

frequently by residents, students and guests who had 

remained at KIBI during the nationwide lockdown, 

as well as by overseas students who sent inquiries 

via mail or the Library Facebook page. Even the 

number of book loans was almost the same as the 

previous year's amount (121 vs. 128). The trend of 

online access becoming more important – already 

visible over the last year – has continued, with even 

more requests being sent via digital platforms.

However, with fewer visitors to attend to, an even 

stronger focus was placed on the cataloguing of our 

KIBI Library

books in the Karma Kagyu Libraries Catalogue. We 

managed to record 796 titles over the past year, 

bringing  the current total  up to 1885.

Also, we purchased a few books of particular 

interest for KIBI and its study courses, such as The 

Buddhist Psychology of Awakening: An In - Depth 

Guide to Abhidharma, The Four Noble Truths, and a 

commentary on the 

sixth chapter of the 

Bodhicharyavatara 

called Peaceful Heart.

Additionally, another 

rather large project 

has been commenced: 

the cataloguing of the 

main pecha section. 

As the pechas have not 

been recorded at all up till this point, with the shelves 

being organized rather randomly, volumes mostly 

missing even a title sign on the cover, finding a 

particular piece of writing here has often been an 

arduous task. Therefore, to begin with, a very basic 

system of categorization, similar to that used in the 

Tibetan book section, was established. For the time 

being, the main objective is to clearly identify and 

list all available writings, while inserting additional 

information about the author, the subject, and other 

information, wherever available. During this 

process, the categorization is continuously being 

edited and refined. Once such a first overview has 

been completed, the order can be finalized and the 

data will be inserted into the online databases.

Although the progress of setting up KIBI 

Publications significantly slowed down due to the 

KIBI Publications

KIBI Library & Publications Report:  The Only Unchangeable Thing Is Change
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Katrin Becker 

(KIBI Librarian)

current conditions, 

we were able to 

continue a number 

of projects. Most 

noteworthy is the 

release of the second 

volume in the Karmapa series: Prof. Sempa Dorje's 

commentary on the Potö – a homage prayer to the 

Noble Chenrezig, as found in the Nyung Ne practice. 

The publication of this book has been met with great 

interest in practitioners both in Asia and overseas. 

1161 copies have already been distributed – with 

more requests being received on an ongoing basis.

Furthermore, KIBI's Mahayana Sojong Sadhana 

has been fully revised and edited in accordance with 

Maniwa Lama Sherab Gyaltsen Rinpoche's advice 

and is now ready for printing in a somewhat 'final' 

version. The same holds true for the Chenrezig 

Sadhana, which has been made available for 

download on the KIBI website (www.kibi-edu.org). 

Further, various preparations have been continued in 

order to support a swift setting up of the publication 

unit.

Outlook

For the year 2021/22, we are planning to catch up 

with some of the projects which had been in line for 

2020/21 already, should the circumstances during 

the upcoming months become more favorable. 

While the two main tasks of cataloguing the pecha 

section as well as the books may continue rather 

independently, the establishment of KIBI 

Publications will be a longer-term project, requiring 

the united efforts of many, as well as the coming 

together of various conditions. Nevertheless, no 

matter how this year may unfold, at KIBI Library & 

Publications we will continuously pursue our aims 

for the benefit of Dharma students as well as for the 

Institute by working on preserving and making the 

precious Buddha Dharma accessible in every 

possible way – however challenging circumstances 

may be.
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The following is a transcript of Gyalwa Karmapa's 

introductory speech to the 2020 Kagyu Monlam 

prayer event, live-streamed from Rumtek, Sikkim.

My dear dharma friends from around the globe,

I'd like to wish you all well, and at the same time I'd 

like to take this opportunity to share with you a few 

of my thoughts on dharma practice in general, and in 

particular the practice of aspirations.

These thoughts revolve mainly around the topic of 

'changing for the better', 'improving ourselves'.

I feel that ordinary sentient beings, like ourselves, 

even though we aren't that good at recognising 

th
The 17  Gyalwa Karmapa Shares Some 
Thoughts About How to Practice the 
Buddhist Methods

change, we use the idea of change every day, but, if I 

dare say, often in a wrong, self-defeating way.

How?

I think that almost all of us share the innate wish and 

hope that “I want to become a better person”. It is 

there in almost everyone, and it generally manifests 

in the form of a desire to increase our power, fortune 

and fame – the usual worldly criteria by which we 

measure 'goodness', success and improvement. 

And the current pandemic has, yet again, given rise 

to the same kinds of wishes or aspirations: we want 

to make things better, become fitter and healthier; 

and we have the fervent wish to overcome this 
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challenge and go back to a state of 'normalcy' as 

quickly as possible.

We even tend to approach Buddhist practice in the 

same way. The understanding we have of Buddhism 

leads us to believe that aiming for enlightenment for 

ourselves and for others means that we need to 

become 'better', and so we wish for ourselves and 

others to become 'better people', free of emotions, 

ignorance, poverty, disease and any kind of 

misfortune.

So it is easy for us to develop a misconception where 

we feel that the Buddhist method in some way 

echoes our wish 'to become a better person'.

The occasion of the Kagyu Monlam, where we 

aspire together – hopefully in the ways of the 

Buddhas and Bodhisattvas – could give us a chance 

to wonder about certain things: why do we want to 

get better, why do we want to improve our health, 

and why do we want to get to whatever post-

pandemic state or place or world we imagine there to 

be?

I would like to share with you some of my thoughts 

about this dilemma.

According to my understanding, the awakened ones 

never meant their knowledge, and the experience 

they have gained and shared with us, as a way of 

becoming 'better' in any sense. That was never their 

intent. Nevertheless, to us, when we look at their 

lives and the teachings that they have shared, that's 

exactly what it looks like: that they managed to 

become better people themselves and are now 

showing us the way to do that.

That could be a reason why, after many years of 

practice, we sometimes feel that we have not gotten 

anywhere at all, and instead may even have gone 

backwards.

It is important for us – both in life in general, and 

especially in the case of the current pandemic – not 

to fall into despair because we feel that we have 

failed in our efforts to get better, and get trapped in a 

v ic ious  c i rc le ;  

because if we give 

in to that, it will not 

benefit us.

On the other hand, 

this feeling could 

serve as a cue that 

there may be a lot 

more to Buddhism 

t h a n  w e  h a v e  

understood so far. 

Again, when I say 

this, I don't mean to 

put more pressure 

on us by implying that we have been wasting the 

precious opportunity to understand the Buddha 

dharma.

All it means is that we haven't yet reached the end of 

the road; that there is more to understand about the 

Buddha dharma than we thought; that it is far more 

subtle than we thought – or, in other words, that it is 

far less serious than we thought.

Of course, it's normal for us to want to feel better, 

healthier; and of course, it's normal for Buddhists to 

want to become enlightened.

But to give away the punchline right from the start: 

the thing is that there is no one who can become 

better or healthier, no one who can get enlightened. 

So it's that very idea that is blocking us.

If we truly want to become enlightened, it's that very 

feeling that is blocking us from getting enlightened.

It is to remedy that confusion that in Buddhism we 

have this concept called 'Buddha Nature', which is 

meant to provide us with a 'breather', a sense of hope.

But is it something real, is it something tangible, is it 

'really there' ?

Even the fully awakened Buddhas have never seen 

it; they know that in absolute there is no such thing as 

'Buddha Nature'. They understand that it is just a 

concept.
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Yet, that concept is very helpful: even though it's a 

concept, it gives us a cue to wake up.

That 'Buddha Nature' is often described as the 

'ground' of our being, in the sense that if you have a 

ground to walk on, then you can walk.

And whatever appears on this ground, the Buddhas 

describe it as spontaneously appearing, abrupt, 

manifesting 'out of nowhere', without absolute 

origin.

Yet, when the conditions are present for any of these 

concepts, these appearances – good or bad, positive 

or negative – to arise, they appear to us as if they 

were real, and when we see appearances that we 

cannot understand and make sense of, such as 

afflictions, loss and disease, we want to clear them, 

we want to get rid of them, and we give rise to the 

notion of 'wanting to become a better person', 

wanting to improve.

In order to help us clear this doubt and confusion, the 

awakened ones have shown and conveyed that the 

method to vanquish these erroneous concepts is to 

focus on and utilise another concept, called 

'wisdom'.

This wisdom is presented as a potential in ourselves, 

and it is developed through practices such as the very 

aspiration practices we perform during the Kagyu 

Monlam.

However, the Buddhas have also conveyed that 

these wisdom methods are equally spontaneous; that 

they are also concepts – just like the erroneous 

concept of ego. Nevertheless, they are very useful 

when it comes to diminishing unhealthy concepts. 

Therefore, both confused concepts and wisdom are 

equally spontaneous, equally abrupt. Nevertheless, 

if we apply one of these seemingly opposite things to 

remedy the other, it clears away confusion.

Why? Because once you discover that both the thing 

you want to remedy, and the remedy itself are both 

concepts, they simply disappear.

An example to illustrate this would be rubbing two 

sticks of wood together to create the spark for a fire 

which will then consume both the sticks.
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And the ground for both of these concepts is none 

other than you, me, us: whether we call it 'ego', or 

whether we call it 'Buddha Nature', it is this neutral 

base that has the potential to manifest everything: 

positive, negative, good, bad, right, left, and so on.

So, although 'Buddha Nature' is a concept, it's a 

useful idea to use, a useful concept to use: Although 

there is no such thing as becoming a better person, or 

becoming enlightened, nevertheless, if we want to 

play with that concept, work with that concept and 

see where it goes, then the idea of sentient beings and 

ourselves having a primordial potential called 

'Buddha Nature' is very helpful.

It helps us to discover that there is no need to become 

enlightened, yet conceptually it is possible.

I have always conveyed to my fellow dharma 

practitioners not to take the Buddhist methods too 

seriously.  This does not mean that you should not 

practice them – I'm simply implying that there is no 

point in taking them too seriously. But, by all means, 

utilise them to the fullest, thoroughly, without doubt 

or hesitation; and if you do it in that way, you can 

clear away confusion.

And so, if we are able to practice in this way, then it is 

possible to, as it were, 'gain' something, though that 

'something' is almost impossible to name. 

Of course, the most obvious and preferred choice of 

name is 'enlightenment', the 'awakened state', but 

these are still just words.

But in terms of what we can really 'gain' out of it – in 

case we have a fervent wish to gain something – I 

believe it would be correct to say that on this ground 

of being, you can clear away confusion. That's the 

best we can get, and maybe that's all we need to get: 

the clearing away of confusion. 

Whether we name it 'seeing the Dharmakaya' or 

'realising Buddha Nature', all we are really gaining 

or getting is the clearing of concept, both the 

confused concept and the wisdom concept. And 

when that job is done, when that work is 

accomplished, the wisdom itself claims no credit, 

asks for no gratification. It simply disappears, and all 

we are left with is this state of no confusion.

And so, during the Kagyu Monlam, what we are 

trying to do for ourselves, is to clear away confusion. 

It's not really about becoming better at anything – 

there is no point, and there is no need. But maybe 

there is a point in clearing away confusion, 

affliction. 

Practicing the methods in such a way is equivalent to 

wishing for the longevity and flourishing of such 

precious methods, for the ceasing of all 

unfavourable conditions, such as disease and 

disasters both natural and manmade, and for the 

blossoming of all goodness.

So I hope that all of you will be able to join with me 

in this prayer with that attitude, without having to 

'succeed' in what we aspire to.
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Calendar of Events 
2020/21
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March 8, 2020
International Women's Day

As in previous years, the KIBI Sangha were once 
again invited to participate in an inter-faith peace 
prayer gathering, held on International Women's 
Day at Gandhi Smriti, New Delhi, under the theme 
'Each for Equal'. Six representatives of KIBI's 
Sangha joined the occasion.

May 6, 2020
Birthday Celebration for H.H. the 17th Gyalwa Karmapa

In celebration of the Gyalwa Karmapa's birthday, 
KIBI conducted a modest ceremony consisting of a 
large lamp offering and prayers for the entire world 
and all people, especially those suffering from the 
pandemic.

May 7, 2020

On the auspicious occasion of Buddha Jayanti, a vast 
lamp offering was made, accompanied by prayers 
for the well-being of the whole world and all people. 
Further, Khenpo Tsering Samdrub gave an 
Introduction to Buddha Jayanti which was live-
streamed on Facebook.

2564th Buddha Jayanti

June 11, 2020

The Sangha and KIBI members commemorated this 
day by performing the Offering to all Dhagpo Kagyu 
Masters and Calling the Guru From Afar pujas, as 
well as by making vast lamp offerings.

The six-year commemoration ceremony and Decho 
of H.H. the 14th Kunzig Shamar Rinpoche
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July 24, 2020
Chokhor Duchen

On this holy day, an offering of butter lamps was 
made at KIBI, followed by the Ritual of Buddha 
Shakyamuni (thub wang cho ga). The merit 
accumulated hereby was dedicated with the 
Samantabhadra Prayer to all beings, and 
particularly to the pacification of the COVID-19 
disease.

July 24 – 30,  2020
Special Puja series

Following the advice of the Gyalwa Karmapa, on the 
day of the First Turning of the Wheel of Dharma 
KIBI Sangha began a three-day recitation of the 
Prajnaparamita Sutra (yum gye dring due sum) in 
16 volumes. This was followed by a day-long ritual 
for removing obstacles through the recitation of the 
Heart Sutra (sher nying due dok), and auspiciously 
concluded by the grand Mahakala puja with 100 
Tsok offerings (gonpo tsok gya) on the 5th day.

August 11, 2020

In the presence of the venerable Sangha and staff, the 
celebration of Thugseyla's 2nd birthday began with a 
mandala offering, followed by serving saffron rice 
(deasel) and butter tea.

Birthday Celebration for H.E.Thugsey Jigme
Chökyi Trinley

August 15, 2020

KIBI members celebrated the 74th Independence 
Day by hoisting the tricolour national flag of India 
and paying respect to those who fought for both the 
freedom of this beautiful country as well as for the 
sake of  humanity as a whole.

The 74th Independence Day of India
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In the presence of all Sangha, staff & students 

August 19 –23,  2020
Special Puja: Sutra Recitation

Following the advice of H.H. the 17th Gyalwa 
Karmapa Trinley Thaye Dorje, on full moon day 
(August 19, 2020) the KIBI Sangha started 100 
recitations of the Heart Sutra and the Salistamba 
Sutra. After five days of joint recitation, all monks as 
well as some of the lay staff completed the 
accumulation individually.

September 12, 2020
Special Puja: Chod

Following the advice of H.H. the 17th Gyalwa 
Karmapa Trinley Thaye Dorje, on this Dakini Day 
the KIBI Sangha performed the Chod practice with 
tsok offering.

September 30, 2020
Book Release

November 7, 2020

[In collaboration with Kuching Karma Kagyu 
Center, Malaysia] The day was celebrated with the 
Ritual of Buddha Shakyamuni (thub wang cho ga), 
along with the recitation of the Branch of 
Confession, the Sutra of the Three Jewels, the Praise 
of the Twelve Deeds of Buddha Shakyamuni, the 
Samantabhadra Prayer and by making butter lamp 
offerings.

Lhabab Duchen

December 16 –22, 2020

This year, due to the pandemic and the health risks 
arising from hosting large gatherings, the Kagyu 
Monlam was held individually by various 
monasteries and centers, led by audio streaming 
from Rumtek. Following in line, the KIBI Sangha 
held a week-long Monlam Prayer Festival.

The 18th Grand Kagyu Monlam Chenmo

present at KIBI, the second volume in the Karmapa 
Series was officially released: A Lamp Illuminating 
the Twofold Meaning: A Commentary on Gelongma 
Palmo's Verses of Praise to Noble Avalokitesvara 
(po bstod) (dge slong ma dpal mos mdzad pa'i  phags 
pa spyan ras gzigs kyi (po bstod) bstod 
pa'i grel ba don gnyis gsal sgron) by Prof. Sempa 
Dorje.
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January 26, 2021
Celebration of the 72nd Republic Day of India

The KIBI family celebrated the 72nd Republic Day of 
India by praying for the growth and development of the 
country in all respects, followed by a flag hoisting 
ceremony with chanting of the national anthem, and 
concluded with a gathering for tea and refreshment.
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Extract from Khenpo Chodrak Tenphel Rinpoche's 

teaching on the Praise to Manjushri, given on 

November 26 & 28, 2019; translated by Kiki 

Ekselius

Having entered the Buddhist path, it's of quite some 

importance that one asks oneself, “What is the 

reason for my having entered that specific path?” 

Buddhism has spread to many different parts of the 

world. Its shape and form in these various countries 

vary a bit, depending on the tradition and culture of 

the region in question. However, there are no 

differences with regard to the way a Buddhist sees 

things, the way a Buddhist contemplates reality and 

so on.

Practicing the Buddhist Path:  How to Establish a 
Thorough Foundation 

The founder of the Buddhist doctrine of this era is 

Buddha Shakyamuni; therefore, he is our guide. He 

lived and worked on the Indian subcontinent more 

than 2,600 years ago. Born into a very powerful and 

influential royal household of northern India, he was 

the crown prince of that kingdom and remained as 

such for the first 26 years of his life. During that 

period, having grown up and excelled in his 

education, he then took on various projects and acted 

on behalf of his future subjects with the aim of 

improving their living standard, their conditions in 

the country, and so on. As a matter of fact, he also 

acted in order to remove that which brought 
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difficulties and suffering to his future subjects. 

However, he eventually realized that through his 

work he was only able to remove the suffering of his 

subjects temporarily, and that he wasn't able to 

eradicate the root of their suffering. In his quest to 

find out the possible origin of suffering, he 

understood that this is the same for all sentient 

beings – whether humans, animals or any other type 

of sentient being – and also that there are primarily 

four types of suffering: birth, aging, sickness and 

death. 

During their lifetime, sentient beings may try to 

prevent aging and so on in various ways. However, 

the process of the body aging cannot be stopped; it 

occurs, no matter how hard one tries to prevent it 

from happening. We age every single hour. Khenpo 

Rinpoche tells us that in his youth His Holiness the 

16th Gyalwa Karmapa very often advised them to 

take a good look at their wrist watch. Whenever the 

hand moved, there was a slight 'tick' each time a 

second had passed. So the late 16th Karmapa would 

tell them, on many occasions, “Pay attention to that 

sound; every time you hear that ticking sound, a part 

of your life has ended”.

And in fact, that is what a lifetime is like – it's just a 

series of very, very short moments, one following 

upon the previous one. Think of a person who is right 

now sixty years old: it's not that he suddenly reached 

that age – it is the result of that period having passed 

by being made up of the accumulation of very brief 

moments. In one's youth one might not focus so 

much on this kind of perspective, seeing oneself as 

young, able, fit and what not. However, every single 

second we age. For those of you who are younger, 

you may think, “What's the problem with aging?” 

whereas, once you become an older person, there are 

all sorts of primarily health problems: the knees are 

not what they used to be, there may be problems such 

as restrictions in one's movements etc. etc. Khenpo 

Rinpoche says he is an older person and he 

experiences those problems associated with the 

body deteriorating due to old age. So evidently, there 

is suffering to one degree or another in relation to old 

age. However, a few health problems are not all there 

is to it: on top of these, there is what one may call the 

real problem, namely that one is now quite close to 

death.

Then there is the perspective of life that we call 

sickness, which is unwanted by each and every 

individual. However, there aren't any restrictions in 

terms of who is struck by it – sickness happens to 

children, it happens to young people, it happens to 

older people; it happens to each and every 

individual. And at the end of all of this there is the 

suffering of death.

These four types of suffering cannot be prevented by 

wealth, influence, social status or the like. There is 
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of pension points accumulated – given in relation to 

how much one earns – the more savings one has 

when retired. Now if one gives thought to all the 

effort one puts into this and asks oneself if all the 

work of saving up for one's old age will be of benefit 

in one's next rebirth – well, the answer is no. So right 

there and then, being intelligent and smart goes out 

of the window – one hasn't been too smart, has one? 

You try to ensure that you'll have a comfortable old 

age in this lifetime, but you haven't looked beyond, 

to what will happen in your next life in terms of the 

circumstances you will find yourself in at that point. 

Then, there are people who are very fond of their 

home country, people who may have been born in a 

country where there are no wars, countries of high 

living standards and the like. They take pleasure in 

the fact that they live in this sort of place and are very 

happy with their present situation. But once again, 

they do not think beyond what they have in this 

current lifetime. If they did, they would understand 

that, while at present their circumstances may be 

good, that does not guarantee that it will be the same 

in a future existence. In terms of the circumstances 

of one's next rebirth, these are determined only by 

the kinds of actions one has engaged in: whether 

they were virtuous or non-virtuous. Thus, in one's 

next lifetime one may be born in a war zone, or one 

may be subjected to poverty, and so on and so forth. 

When it becomes clear to us that there is no certainty 

with regard to the circumstances of the next rebirth, 

the one after that and so on, then presumably we will 

be able to renounce concern with the affairs of this 

life. This kind of renunciation which sees that 

nothing is more certain than that suffering awaits us 

and that worldly existences are of the nature of 

suffering, is the very starting point of the Buddhist 

path, as well as the motivation to practice in order to 

free oneself from that situation.

However, one shouldn't stop at just listening to such 

explanations, but think over what has been 

explained until one has gained a so-called personal 

knowledge of it – an inner conviction that this is 

indeed the case.

Buddhism has three principal divisions: There is the 

Shravakapath in which renunciation is the very 

motivation for practicing that path. The same applies 

to the Pratyekabuddha path. Then there is Mahayana 

Buddhism in its two perspectives: the sutras and the 

tantras. In both, renunciation is also the motivation 

for practicing the path in question. As one goes from 

the Shravakapath and upwards, the case regarding 

renunciation is that its strength increases with each 

division, which means that in the so-called 

Vajrayana (the second of the two subdivisions of 

Mahayana Buddhism) renunciation is a must. In 

general, the strength of renunciation or its imprints 

on the mind of the practitioner is described by the 

following example: Imagine that you are put in the 

midst of a raging fire. Any person trapped in such a 

situation would think of nothing but getting away 
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simply nothing whereby we could possibly prevent 

birth, aging, sickness, and death from happening.

And at the end of one's life, there is the perspective of 

again taking rebirth in a worldly existence and 

therefore the continuation of sufferings such as those 

just described. It's never the case that with death 

suffering comes to a permanent end.

Crown prince Siddhartha, the future Buddha 

Shakyamuni, understood all of this, and these were 

his reasons for giving up his kingdom and setting out 

on a spiritual path. In the Buddhist scriptures, there 

are explanations which tell the reader that crown 

prince Siddhartha was an individual who had 

practiced a spiritual path to a very great extent in 

previous lives. It is said that therefore, in this life he 

was able to understand that worldly existence is of 

the nature of suffering, thus turning his back on 

involvement with the world, his kingdom and the 

like. With regard to the very last segment of his 

spiritual path which, as you all know, culminated in 

his enlightenment, there was a six-year period where 

he focused so intently on finding the truth that he had 

no more concern for the welfare of his body. As it 

were, he didn't bother about food and drink, and 

during the last two years of that period he is reported 

to have not taken any food at all. Because of those 

efforts he was able to attain Buddha, the enlightened 

state.

Now coming back to ourselves and our reasons for 

practicing the Buddhist path, we evidently should 

acquire extensive knowledge of these four kinds of 

suffering, till it becomes clear to us that there is no 

way in which one can escape them. One will also 

come to understand that there are no means at one's 

disposal which would prevent suffering for oneself. 

So, possibly one would reach the conclusion that it's 

a must to engage in the path by way of which 

suffering can be eradicated.

In terms of human beings, there are some of us who 

may, from time to time, think of ourselves as highly 

intelligent, very smart people. It's not really unusual; 

in fact, everyone has such ideas – some of us more 

so, some less. Whenever one notices such 

deceptions occurring in one's mind, one should look 

at oneself; and by looking inwardly, one will find 

that this sort of idea about oneself is quite stupid. For 

example, human beings spend most of their life 

accumulating wealth to one degree or another. 

Everyone wants to secure their old age, realizing that 

as an older person one will not have the strength and 

other resources needed to continue one's profession 

and make money. Therefore, in order to secure a 

comfortable life style when one is older, one needs to 

save up for as long as one is able to work in one's 

profession. In most parts of today's world – not 

everywhere, though – people work until they are 

about 60 to 65 years old. And in Western countries, 

what one does in terms of one's income, is 

accumulating pension points. The higher the amount 
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from where he is. That describes the level of 

renunciation in terms of all the different divisions in 

Buddhism, but especially the Vajrayana. There are 

some misunderstandings in that regard – some 

people seem to have drawn the conclusion that 

Vajrayana is about enjoying the pleasures of the 

world, which is completely wrong. Not at all. 

Renunciation is the main motivating factor in terms 

of the Vajrayana path.

So once renunciation has arisen, what does one do 

next? Well, one seeks the means for freeing oneself 

from the suffering that haunts one. As it were, the 

very first method one takes on in order to practice the 

path for achieving liberation from rebirth in worldly 

existences is the practice of taking refuge in the 

Three Jewels. The first of the Three Jewels is that of 

the Buddha. As has been explained, Buddha saw that 

worldly existences are of the nature of suffering, 

thus renounced a worldly way of life and entered a 

spiritual path by way of which he eradicated 

suffering.

Think of the following example: if you are looking 

for a job, you have to seek out a person who is the 

head of some company or whatever organization, 

and you have to put in a request for a job interview. 

As you are being interviewed, you are asked various 

questions, and whether you are suited for the job or 

not will be evaluated in dependence upon how you 

answer these questions.Your answers will determine 

whether you will be hired or not.

As a Buddhist, whether one gets the job or not, 

depends upon the extent of one's renunciation. 

Imagine you have gone to a job interview with 

Buddha Shakyamuni – evidently that is not going to 

happen, but you can go for a job interview, as it were, 

in the context of wanting to commit to the Buddhist 

path. Now, the interviewer wants to get to know you 

in order to find out whether you are capable of truly 

practicing the path or not. If in your answers you 

display knowledge, personality and so on suited to 

the Shravakapath, these are the teachings you will be 

given by the spiritual guide because he will have 

evaluated that this is what you are capable of, 

nothing beyond that. The same would apply to the 

next levels, the level of renunciation required for 

being able to successfully practice the 

Pratyekabuddha path, or the sutra division of 

Mahayana Buddhism, respectively. As for being 

evaluated with regards to Vajrayana, if you display 

the highest level of renunciation, that would show 

the spiritual guide that you have the capacity to 

successfully practice this path. Then those teachings 

would be given. So it's not about grading people in 

terms of whether they are good people or less good 

people; nor are these levels of renunciation to be 

understood as higher or lower – it's about finding out 

each individual's capacity, and which paths they are 

able to practice successfully. Thus, what methods 

you will use and which Buddhist path you will 
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practice should be decided based upon the level of 

renunciation you have acquired through having 

contemplated the four kinds of suffering described 

earlier.

Then there is the second of the Three Jewels, that of 

the Buddha Dharma. This is about the path the 

spiritual guide will direct you towards practicing, 

based on having evaluated your degree of 

renunciation. If this corresponds to the methods of 

the Shravakapath, then that's the section of the 

Buddha Dharma you will practice, and so on and so 

forth. In other words, the second Jewel – the Buddha 

Dharma, the Buddha's word, the teachings he 

gave – is about the practitioner assimilating those 

teachings. Practicing the various methods given by 

Buddha is the means through which the practitioner 

on the path is enabled to progressively decrease the 

afflictive obscuring states of his mind. Keeping that 

in mind, the practitioner applies himself to making 

use of these methods.

The third Jewel, the noble Sangha, is the group of 

individuals who have achieved various levels of 

realization or fruition.These are individuals who 

have knowledge of the entire path in its various 

divisions and so on, for example the Gyalwa 

Karmapa. These are the members of the so-called 

noble Sangha. Another example here is Prof. Sempa 

Dorje, whom all of you have had the good fortune to 

receive teachings from. Without a doubt, Khenpo 

Rinpoche explains, one could state that Prof. Sempa 

Dorje is probably one of the most, if not the most 

learned Buddhist scholar of our time. Therefore, you 

can all regard yourselves as extremely fortunate to 

have this opportunity to listen to him. While 

listening to teachings, you have probably often 

heard about holy men, as it were, or saints – or 

however one wants to phrase it. Well, you have one 

right here, so you don't need to go and look for one 

anywhere else.
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Timeless Words of Wisdom Re-discovered:

Generosity — A Buddhist Perspective

This interview was first published in the KIBI 

magazine Knowledge in Action, vol. 4/1995. Topga 

Yulgyal Rinpoche was one of the foremost 

contemporary scholars of Tibetan Buddhism, 

knowledgeable in many subjects in the field of 

Buddhist studies and author of several books. Born 

in Tibet prior to the Chinese invasion, he was 

educated by H.H. the 16th Gyalwa Karmapa, whom 

he accompanied into exile to India in 1959. In the 

early 1990's, until his passing in 1997, Rinpoche 

taught Buddhist Philosophy and Tibetan Language 

at KIBI. During this period, he was also a  teacher to 

H.H. the 17th Gyalwa Karmapa. 

The interviewer Joseph M. Lynch was a student and 

volunteer librarian at KIBI of the time. 

Joseph M.  Lynch: Rinpoche, would you give a 

working definition of generosity within the 

parameters of Buddhism? Is it simply having an 

open mind towards everyone or is there more?

Topga Rinpoche: There are many faces of 

generosity. The generosity that is concerned with 

Buddhists and Buddhism is slightly different than 

what we might consider as generosity in the 

common, every day sense of the word. The 

Bodhisattvas, having a mind which is prepared to 

help all sentient beings in any manner, give the term, 

"generosity" a much deeper and more profound 

meaning — a limitless perspective.

However, when we talk about Bodhisattva-level-

generosity, that means you have to be selfless.  

Whatever is needed by any kind of being, we, 

possessing a Bodhisattva mind, should be ready to 

help. Also, cultivating the mind of a Bodhisattva, 

you already know how to be generous and you know 

who is in need, what is required and everything. I 

think it comes sort of automatically, and it is 

achieved at the first level of the ten bhumis, this real 

generosity. Then there are many ways of giving 

material help, but mainly by giving teachings — 

Turning the Wheel of Dharma — which is the most 

practised form of generosity.

Is there a difference between giving money, giving 

work or something else, do they have the same value 

or are they different?

First, I think we should frame our talk as it relates to 

the Bodhisattva level, because I think that this is the 

real necessity. Giving material things, as far as 

Bodhisattvas are concerned, is good; it is one of the 

ways of practising generosity.  But, giving teachings 

— above all else — would be considered as the most 

important act of generosity.

Why, you may ask? Because teachings will reduce 

negativities: your desires, your ambitions, and your 

suffering will be limited when you know the causes 

for why you want this, or why you want that. Yes, 

they would go for the teachings, it is more important 

than anything else. However, on the other hand, they 

also cannot stand to see if someone is physically 
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suffering and needy or almost dying of hunger or 

whatever it is. They would give their lives, like 

Buddha has done so many times in His previous 

reincarnations. Somebody needed something and 

He gave His body. But, normally they give the 

teachings as the main theme for generosity.

What is the correct attitude, the correct motivation 

when giving? How can one check one's mind to make 

sure that one is not grasping?

First of all, in certain teachings, it is said that when 

you give even a material thing to someone, check 

your mind first. Are any of us really in a position to 

"give" anything to anyone? Suppose you want to 

give food to someone, make very certain that you 

don't feel regretful in any way. Because you can 

always give from the heart — the intention. So these 

details, how you can perform generosity as a 

practice, have to be examined. Similarly, then you 

have to check why are you giving? Are you giving 

him something because you are getting or expecting 

something in return? Or, are you giving because he is 

an important man, a powerful man? So, one by one, 

you have to clearly see your thoughts and examine 

them.

I have some very wealthy friends. They spend all of 

their lives making money, but it is very difficult for 

them to even give a small amount because they are so 

attached to their wealth.  What is a good initial mind 

training for people with such attachments?

This is a big problem. There is a frequently told story 

in Tibet: Once there were two brothers, one had 99 

horses and the other brother had only one. So the 

poor one always thought, "Why doesn't my brother 

give me at least one horse, so my horse can have a 

little company." On the other hand, the rich brother 

thought, "If he would just give me his horse, I would 

then have 100! Why can't he just give me this one 

horse?!!!"(Laughter) That is our human nature. But 

giving material things for good causes is wonderful, 

I think.

But back to your question. They can begin by giving 

just a small thing. Why not? Yes, this is very 

important, even if you possess a lot of money; it isn't 

necessary to give 100,000 dollars. You can begin by 

giving just 1 dollar. It's fine, at least you've started 

with a good heart! And, being attached to your 

money, you won't feel bad about giving only a dollar.

There are teachings that if you cannot give a piece of 

food with a good heart, give half. But many people  

have  such deep attachment that they can't even do 

this. Is it then better that they just keep the piece of 

food altogether until they are able to give without 

attachment?

If you cannot give with a good heart, then it is better 

to keep it. Because otherwise you'll feel very 

regretful afterwards. Also, it won't bring any 

positive results according to the workings of karma. 

Moreover, I think in the West and even in India, 

people are very generous, even though they may not 

be religious.

Would you explain the difference between mundane 

and supramundane giving?

In regards to Dharma practitioners generating 

Bodhisattva-mind, the way of thinking as it pertains 

to giving becomes a little bit different. But then I 

admire people who are so generous, like large 

corporations who give millions of dollars for social 

welfare programs without any self-interest. I know 

from my own experience working with Tibetan 

refugees in the early 1960's, we received a large 

number of donations from abroad. The vast majority 

of the people who gave, didn't even ask for a reply! 

Maybe they are not Bodhisattvas but they have a 

good heart.

So, then, supramundane generosity is to give without 

self and mundane giving is giving with attachment? 
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Right. But even if you give with attachment, you are 

starting something. Who among us is really selfless? 

That is a big question! Books say so many beautiful 

things, but nobody really goes by the books, right? 

And I don't think you should either. But you have to 

start something somewhere —  just beginning is the 

most important step.

Is there really any difference in giving to an 

individual or to the society or the Sangha?

Maybe it sounds a little too diplomatic, but as a 

practitioner, I would say the main point is to give 

whatever is needed, to whomever is in need.

So you should give to the first person you see?

Sure, right. . . why not?!

Often, Western students would like to make some 

kind of offering to an individual monk or nun. 

However, because of our past cultural upbringing, 

whereby we've been conditioned in making a single 

weekly offering to a church or a temple, e.g., on the 

Sabbath, we feel uncomfortable giving directly to an 

individual. Is there an appropriate way to do this?

It's good to think of the monk or nun receiving your 

offering as a representative of your tradition. If the 

Dharma is to flourish in the West, it is important that 

they receive your support. There is no reason to feel 

shy about doing something kind.

Now, in the West, there is a big movement to 

supplement sitting meditation with some 

contribution to the community, such as working in a 

soup kitchen, hospice or an adult education centre. 

Because, people think that just saying: "I dedicate 

all the merits of this practice for the benefit of all 

sentient beings throughout time and space," as being 

too abstract, and that it is important to make some 

tangible form of offering as well.

Traditionally, the monastery was the focal point for 

the Buddhist community. And today, I think because 

of this cultural and traditional background from 

which Asian Buddhist teachers come, they still 

follow this idea. However, now that Dharma centres 

and monasteries in the West have matured to the 

point where they are in a position to make a 

contribution to the society, they of course should.

For example, Shamar Rinpoche frequently gives the 

advice that we must do something for the people, not 

only through prayers and teachings, but something 

physical, different types of charity work. So, times 

are changing.

Any final thoughts?

The main idea concerning generosity or any of the 

other paramitas is that self-attachment or desire 

should not be there. Then, everything you do will be 

so much better and purer.
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INCOMING RESOURCES (in INR’ 000) 28/02/2021

Voluntary contribution 1065

Promotional Activities 10

Teaching & Meditation Activities 45

Accommodation charges

Food Charges 83

Bank Interest 401

39Other Income

Total 1645

EXPENSES  DETAILS (in INR’ 000) 28/02/2021

Promotional Activities Expenses 1786

Kitchen Expenses 627

Communication Expenses 54

Printing & Stationery 138

Staff Welfare & Benefit 655

Conveyance & Travelling Expenses 44

Salary & Honorarium 1551

Professional & Legal Expenses 50

Electricity & Water 1572

Depreciation 406

Repair & Maintenance 52

Other Expenses 49

Total 6988

FOR THE YEAR ENDED 31 st March, 2021

Income Expenditure 

Treasurer 
Kantsa Gurung

31st March, 2021 
Accountant
Dawa Sherpa

31st March, 2021

Account Summary
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Statement of
Internal Control

 he system of internal control is designed to manage risk to a reasonable level rather than to eliminate all risk. It can 
therefore provide only reasonable and not absolute assurance of effectiveness. The  system of  internal control is based on 
a continuing review process designed to identify and prioritise the risks to the achievement of  KIBS’ policies, aims and 

objectives, to evaluate the likelihood of those risks being actualized and the impact should they be actualized and to manage them 
efficiently, effectively and economically. The Purpose of the System of Internal Control As Accounting Officer I have responsibility 
for reviewing the effectiveness of the system of internal control. My review of the system is informed by the work of the internal 
auditors and members of the KIBS Committee who have responsibility for the development and maintenance of the internal control 
framework, and comments made by the external auditors in their management letter and other reports. I have been advised on the 
implications of the result of my annual review of the effectiveness of the system of internal control by the KIBS Finance Committee 
and, when required, agree a plan to address identified weaknesses and to ensure continual improvement to the system in place. 

The effectiveness of the system of internal control was maintained and reviewed through: 

The KIBS Committees,  which meet regularly to consider strategic direction and performance against objectives;

The  work of the KIBS  Finance Committee,  which provides opinion on the adequacy of processes on risk, control,  governance and 
systems;

The work of  Pawan Shubham & Co. (Chartered Accountants), as external auditor, in forming an opinion on the financial 
statements and  in  reporting  the  results of  value for money  examination;  and discussion and approval by the  KIBS Committees of 
any changes  that are proposed to the existing systems of control.

Based on the above, I am satisfied that I can sign the Statement of Internal Control.1.879 "

T

Professor Sempa Dorje 
President 
31st March, 2021

Skarma Ishey Jungnes

Secretary
31st March, 2021

KIBS ANNUAL REPORT 2020-2136



The KIBS Governing Body:

President  Professor Sempa Dorje 

Vice President  Mr. Satya Narayana Raju

General Secretary  Skarma Ishey Jungnes 

Executive Member Dr. Tsewang Gyatso Bhutia 

Executive Member Prof. Sanjib Kumar Das

Executive Member Ms. Anju Bhutia

Executive Member Mr. Hari Prakash Maurya 

KIBI Academic Committee

Chairman  Professor Sempa Dorje

Principal  Dr. Tsewang Gyatso 

Member  Dr. Sanjib Kumar Das

Member  Dr. Jai Prakash Sharma

Member  Skarma Ishey Jungnes

Member  Dr. Rolf Scheuermann

Member  Mr. Satya Narayana Raju

List of Active Members of Karmapa International Buddhist Society and  
Karmapa International Buddhist Institute

Executive Member Prof. Bhagwati Prasad

Executive Member Mr.  Chonet Dorje

KIBS Office Barriers: 

General Secretary Skarma Ishey Jungnes

Treasurer Lopon Kantsa Gurung

Accountant Lopon Dawa Sherpa

Assistant to the 
General Secretary

Thinley Namgyal
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